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ungodliness, since I have learned from you sufficiently what is godly and 
pious and what is not. 

EUTHYPHRO: I think, Socrates, that the godly and pious is the part of the 
just that is concerned with the care of the gods, while that concerned with 
the care of men is the remaining part of justice. 

SOCRATES: You seem to me to put that very well, but I still need a bit of 
13	 information. I do not know yet what you mean by care, for you do not 

mean the care of the gods in the same sense as the care of other things, as, 
for example, we say, don't we, that not everyone knows how to care for 
horses, but the horse breeder does. 

EUTHYPHRO: Yes, I do mean it that way.
 
SOCRATES: So horse breeding is the care of horses.
 
EUTHYPHRO: Yes.
 
SOCRATES: Nor does everyone know how to care for dogs, but the hunter
 

does.
 
EUTHYPHRO: That is so.
 
SOCRATES: So hunting is the care of dogs.
 

b	 EUTHYPHRO: Yes. 
SOCRATES: And cattle raising is the care of cattle. 
EUTHYPHRO: Quite so. 
SOCRATES: While piety and godliness is the care of the gods, Euthyphro. 

Is that what you mean? 
EUTHYPHRO: It is. 
SOCRATES: Now care in each case has the same effect; it aims at the good 

and the benefit of the object cared for, as you can see that horses cared for 
by horse breeders are benefited and become better. Or do you not think so? 

EUTHYPHRO: I do. 
SOCRATES: So dogs are benefited by dog breeding, cattle by cattle raising, 

c	 and so with all the others. Or do you think that care aims to harm the 
object of its care? 

EUTHYPHRO; By Zeus, no. 
SOCRATES: It aims to benefit the object of its care? 
EUTHYPHRO: Of course. 
SOCRATES: Is piety then, which is the care of the gods, also to benefit the 

gods and make them' better? Would you agree that when you do something 
pious you make some one of the gods better? 

EUTHYPHRO: By Zeus, no. 
SOCRATES: Nor do I think that this is what you mean-far from it-but 

that is why I asked you what you meant by the care of gods, because I did 
d not believe you meant this kind of care. 

EUTHYPHRO: Quite right, Socrates, that is not the kind of care I mean. 
SOCRATES: Very well, but what kind of care of the gods would piety be? 
EUTHYPHRO: The kind of care, Socrates, that slaves take of their masters. 
SOCRATES: I understand. It is likely to be a kind of service of the gods. 
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:r~'UTHYPHRO: Quite so.
 
!i;'SPCRATES: Could you tell me to the achievement of what goal service to
 
jttors tends? It is not, do you think, to achieving health?
 
i~UTHYPHRO: I think so.
 
I!SOCRATES: What about service to shipbuilders? To what achievement is it
 e 
irected? 
\EUTHYPHRO: Clearly, Socrates, to the building of a ship. 

SoCRATES: And service to housebuilders to the building of a house? 
,EUTHYPHRO: Yes. 

OCRATES: Tell me then, my good sir, to the achievement of what aim 
service to the gods tend? You obviously know since you say that you, 

all men, have the best knowledge of the divine. 
EUTHYPHRO: And I am telling the truth, Socrates. 
SOCRATES: Tell me then, by Zeus, what is that excellent aim that the gods 

,::~ieve, using us as their servants? 
,t EUTHYPHRO: Many fine things, Socrates. 
,J:; SOCRATES: So do generals, my friend. Nevertheless you could easily tell 14 
~me their main concern, which is to achieve victory in war, is it not? 
(.,.EUTHYPHRO: Of course. 
!~ SOCRATES: The farmers too, I think, achieve many fine things, but the 
'{main point of their efforts is to produce food from the earth. 
i EUTHYPHRO: Quite so.
 
~I SOCRATES: Well then, how would you sum up the many fine things that
 
. the gods achieve?
 

EUTHYPHRO: I told you a short while ago, Socrates, that it is a consider­
able task to acquire any precise knowledge of these things, but, to put it b 
simply, I say that if a man knows how to say and do what is pleasing to the 

.gods at prayer and sacrifice, those are pious actions such as preserve both
 
private houses and public affairs of state. The opposite of these pleasing
 
actions are impious and overturn and destroy everything.
 

\ I SOCRATES: You could tell me in far fewer words, if you were willing, the 
sum of what I asked, Euthyphro, but you are not keen to teach me, that is c 
clear. You were on the point of doing so, but you turned away. If you had 
given that answer, I should now have acquired from you sufficient knowl­
edge of the nature of piety. As it is, the lover of inquiry must follow his 
beloved wherever it may lead him. Once more then, what do you say that
 
piety and the pious are? Are they a knowledge of how to sacrifice and
 
pray?
 

EUTHYPHRO: They are.
 
SOCRATES: To sacrifice is to make a gift to the gods, whereas to pray is to
 

beg from the gods?
 
EUTHYPHRO: Definitely, Socrates.
 
SOCRATES: It would follow from this statement that piety would be a
 d 

knowledge of how to give to, and beg from, the gods. 
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EUTHYPHRO: You understood what I said very well, Socrates. 
SOCRATES: That is because I am so desirous of your wisdom, and I 

concentrate my mind on it, so that no word of yours may fall to the 
ground. But tell me, what is this service to the gods? You say it is to beg 
from them and to give to them? 

EUTHYPHRO: I do. 
SOCRATES: And to beg correctly would be to ask from them things that 

we need? 
EUTHYPHRO: What else? 

e SOCRATES: And to give correctly is to give them what they need from us, 
for it would not be skillful to bring gifts to anyone that are in no way 
needed. 

EUTHYPHRO: True, Socrates.
 
SOCRATES: Piety would then be a sort of trading skill between gods and
 

men? 
EUTHYPHRO: Trading yes, if you prefer to call it that. 
SOCRATES: I prefer nothing, unless it is true. But tell me, what benefit do 

the gods derive from the gifts they receive from us? What they give us is 
15	 obvious to all. There is for us no good that we do not receive from them, 

but how are they benefited by what they receive from us? Or do we have 
such an advantage over them in the trade that we receive all our blessings 
from them and they receive nothing from us? 

EUTHYPHRO: Do you suppose, Socrates, that the gods are benefited by 
what they receive from us? 

SOCRATES: What could those gifts from us to the gods be, Euthyphro? 
EUTHYPHRO: What else, do you think, than honour, reverence, and what 

I mentioned just now, gratitude? 
b SOCRATES: The pious is then, Euthyphro, pleasing to the gods, but not 

beneficial or dear to them? 
EUTHYPHRO: I think it is of all things most dear to them. 
SOCRATES: So the pious is once again what is dear to the gods. 
EUTHYPHRO: Most certainly. 
SOCRATES: When you say this, will you be surprised if your arguments 

seem to move about instead of staying put1 And will you accuse me of 
being Daedalus who makes them move, though you are yourself much 
more skillful than Daedalus and make them go round in a circle? Or do 
you not realize that our argument has moved around and come again to the 
same place? You surely remember that earlier the pious and the god­
beloved were shown not to be the same but different from each other. Or 
do you not remember? 

EUTHYFHRO: I do. 
SOCRATES: Do you then not realize now that you are saying that what is 

dear to the gods is the pious? Is this not the same as the god-beloved? Or is 
it not? 
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EUTHYPHRO: It certainly is.
 
SOCRATES: Either we were wrong when we agreed before, or, if we were
 

right then, we are wrong now. 
EUTHYPHRO: That seems to be so. 
SOCRATES: So we must investigate again from the beginning what piety 

is, as I shall not willingly give up before I learn this. Do not think me 
unworthy, but concentrate your attention and tell the truth. For you know d 
it, if any man does, and I must not let you go, like Proteus, before you tell 
me. If you had no clear knowledge of piety and impiety you would never 
have ventured to prosecute your old father for murder on behalf of a 
servant. For fear of the gods you would have been afraid to take the risk 
lest you should not be acting rightly, and would have been ashamed before 
men, but now I know well that you believe you have clear knowledge of e 
piety and impiety. So tell me, my good Euthyphro, and do not hide what 
you think it is. 

EUTHYPHRO: Some other time, Socrates, for I am in a hurry now, and it is 
time for me to go. 

SOCRATES: What a thing to do, my friend I By going you have cast me 
down from a great hope I had, that I would learn from you the nature of 
the pious and the impious and so escape Meletus' indictment by showing 16 
him that I had acquired wisdom in divine matters from Euthyphro, and my 
ignorance would no longer cause me to be careless and inventive about such 
things, and that I would be better for the rest of my life. 
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