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60 Post-structuralism and postmodernism

which the human sciences in their modern forms were constituted and
certain new ‘technologies’ elaborated. Both of these developments were
linked to a new philosophical conception of Man as a simuitaneous
subject and object of knowledge.

Throughout his life Foucault was interested in that which reason
excludes: madness, chance, discontinuity. He believed that the literary
text allows ‘otherness’ to speak. In philosophy and law this otherness is
silent, whereas in madness it is not listened to. Foucault valued the
literature of transgression — it attempts to subvert the constraints of
all other forms of discourse by its difference. And so he admired the
literary tradition that includes writers such as de Sade, Nerval, Artaud
and Nietzsche.

In his first weli-known book, Madness and Civilization, Foucault
describes how madness, along with poverty, unemployment and the
inability to work, comes in the seventeenth century to be perceived as a
‘social problem’ which falls within the ambit of responsibility of the
state.’ There is a new conception of the state as preserver and
augmenter of the general welfare. In the book there is an important
discussion of the emergence of ‘humanitarian’ attitudes towards the
insane at the end of the eighteenth century. The opening of Tuke’s
Retreat at York and Pinel's liberation of the insane at Bicétre are
portrayed as leading to a ‘gigantic moral imprisonment’, more
oppressive than the former practices of brutal incarceration since they
operate on the mind rather than merely on the body.

The great confinement

At the end of the Middle Ages leprosy disappeared from the Western
world. Foucault suggests a connection between this and some of the
attitudes then taken towards madness. As leprosy vanished a void was
created and the moral values had to find another scapegoat. He shows
how in the ‘classical period’ (1500-1800) madness attracted that stigma.

During the Renaissance madmen led an easy, wandering existence.
The towns drove them outside their limits and they were aliowed to
wander in the open countryside. One common way of dealing with the
mad was to put them on a ship and entrust them to mariners, because
folly, water and sea, as everyone then ‘knew’, had an affinity with each
other. These ‘Ships of Fools’ were to be found criss-crossing the seas
and canals of Europe. Many texts and paintings, for example the works
of Breughel, Bosch and Diirer, refer to the theme of madness. These
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works of art express an enormous anxiety about the relationships
between the real and the imaginary. Then, within the space of a hundred
years, the ‘madship’ was replaced by the ‘madhouse’; instead of
embarkation there was confinement. Men did not wait undl the
seventeenth century to ‘shut up’ the mad, but it was in this period that
they began to ‘confine’ them.

Why was this? Foucault argues that during the second half of the
seventeenth century social sensibility, common to European culture,
began to manifest itself; a ‘sensibility to poverty and to the duties of
assistance, new forms of reaction to the problems of unemployment
and idleness, a new ethic of work’.> And so, enormous houses of
confinement (sometimes called ‘houses of correction’) were created
throughout Europe. To these places a (strangely) mixed group of
people, poor vagabonds, the unemployed, the sick, the criminals and the
insane were sent. No differentiation was made between them.

Confinement was a massive phenomenon, a ‘police’ matter whose
task was to supress beggary and idleness as a source of disorder,

The unemployed person was no longer driven away or punished; he was
taken in charge, at the expense of the nation but at the cost of his individual
liberty. Between him and society an implicit system of obligation was
established: he had the right to be fed, but he must accept the physical and
moral constraint of confinement.”

The repressive function of the houses of confinement was combined
with 2 new use: the internees were made to work. In the Middle Agesthe
great sin had been pride, in the seventeenth century it was sloth, Since
sloth had become the absolute form of rebellion, the idle were forced to
work. Labour was instituted as an exercise in moral reform.
Confinement played a double role: it absorbed the unemployed in order
to mask their poverty and it also avoided the social or political
disadvantages of agitation.

In the Renaissance madness had been present everywhere, but the
houses of confinement hid it away. Confinement marked a decisive
event: “The new meanings assigned to poverty, the importance given to
the obligation to work, and all the ethical values that are linked to labour,
ultimately determined the experience of madness and inflected its
course.”® Most of Foucault’s book is a detailed description of how
madness was thought about in the seventeenth and eighteenth
centuries: he writes about mania and melancholia, hysteria and
hypochondria; how it was thought that the savage danger of madness
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64 Post-structuralism and postmodernisnt

Most of Foucault's books are really analyses of the process of
modernization. One of the characteristics of his work is the tendency to
condense a general historical argument into a tracing of the emergence
of specific institutions. His second main work, The Birth of the Clinic, is
subtitled ‘An Archaeology of Medical Perception’.’ This perception o1
‘gaze’ is formed by the new, untrammelled type of observation made
possible for the doctor at the bedside of the hospitalized patient
intersecting with a system of monitoring the state of health of the nation
through the new teaching hospital.

Foucault’s subsequent books, The Order of Things and The A rchacology
of Knowledge, deal largely with the structure of scientific discourses.'?
(Discourses are perhaps best understood as practices that systematically
form the objects of which they speak.) Foucault is concerned with the
question, what set of rules permit certain statements to be made?

In The Order of Things Foucaultargues that in certain empirical forms
of knowledge such as biology, psychiatry, medicine, etc., the rhythms of
transformation do not follow the continuist schemas of development
which are normally accepted. In medicine, for example, within a period
of about twenty-five years there arose a completely new way of speaking
and seeing. How is it thatat certain moments and in certain knowledges
there are these sudden transformations? There seem to be changes in
the rules of formation of statements which are accepted as scientifically
true. There is a whole new ‘regime’ of discourse which makes possible
the separation not of the true from the false but of what may be
characterized as scientific from what may not be characterized as
scientific.

Unlike most of Foucault’s other work, The Order of Things and The
Archaeology of Knowledge are not concerned with the emergence of
modern forms of administration. One reason for this may be that the
structuralists during the 1960s veered away from any form of political
analysis and that he was influenced by them.

Looking back on his early work, Foucault conceded that what was
missing was a consideration of the effects of power:

When I think back now, 1 ask myself what elsc it was that [ was talking about,
in Madness and Civilization or The Birth of the Clinic, but power? Yet I'm
perfecty aware that I scarcely ever used the word and never had such a field
of analysis at my disposat."

In his later work, where Foucault is concerned with power and
knowledge, he is much more inclined to talk about ‘apparatuses’. An
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apparatus is a structure of heterogencous elements such as discourses,
laws, institutions, in short, the said as much as the unsaid. The
apparatus contains strategies of relations of forces supporting, and
supported by, types of knowledge.

A struggle over meaning

Foucault returned to some of the topics discussed in Madness and
Civilization in a book which he edited twelve years later called 7, Prerre
Riviére . . A Case of Parricide in the 19th Century.'* One of the main
themes of this ‘dossier’ is the problematic division between the
innocence of unreason and the guilt of crime. This work is truly
interdisciplinary in that one can approach it from the point of view of
history, politics, literature, psychiatry, or the law.

It raises many important questions about these forms of knowledge
and their interrelationship. The case of Pierre Riviere marked the
border where many types of discourse, institutions and powers
confronted one another. To anyone wishing to read a case study of a
struggle over meaning or wanting to understand what Foucault means
by a ‘battle among discourses through discourses’ | would recommend
this book.

Pierre Riviére was, in two different ways butin virtually a single deed,
an ‘author’. In 1835 the twenty-year-old peasant killed his mother, his
sister and his brother. While he was detained he wrote a memoir giving
particulars and an explanation of the crime. Though he had received
only a village education he produced a text that has beauty and
eloquence. The memoir is of interest to historians and others because it
raises so many questions. Frightful crimes were being committed in the
countryside at that time, but what were those acts saying and why did
they speak such a terrifying language? Why was parricide equated with
regicide?

The life story of this obscure peasant {who resembles Julien Sorel)
has considerable literary value; and as there are so many interpretations
it raises the question, ‘How do we read a text?’ What is fascinating is that
the book shows how two conflicting arguments (that advanced by the
doctors and that put forward by the lawyers) could be constructed from
two different accounts of Riviére's life, both of them based on the same
sources of information. Of course, the frontier between rationality and
madness is hard to establish, but can they coexist in the form of a partial
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68 Post-structuralism and postmodernism

act of a sovereign threatened in his very sovereignty by the crime,
punishment can only have 2 meaning within a technology of reform.
Foucault’s hypothesis is that the prison was linked from its beginning to
a project for the transformation of individuals. The failure of the project
was immediate and this was realized virtually from the start. People
knew that prisons did not reform but on the contrary manufactured
criminals and criminality. It was soon discovered that criminals could be
put to good use as informers, pimps, policemen. Foucault writes that at
the end of the eighteenth century people dreamed of a society without
crime. And then the dream evaporated. Crime was too useful to dream
of anything as dangerous asa society without crime. ‘N0 crime means no
police. What makes the presence and control of the police tolerable for
the population, if not fear of the criminal?”'® In short, supervised
illegality was directly useful. It provided a justification and a means for
the general surveillance, the policing of the enure population.

The transformation of Western socicties from monarchical (or

sovereign) power to disciplinary power is epitomized in Foucault's

description of the Panopticon, an architectural device advocated by
Jeremy Bentham towards the end of the eighteenth century. In this
circular building of cells no prisoner can be certain of not being
observed from the central watch-tower, and so the prisoners gradually
begin to police their own behaviour.

This new mode of power, which we can call panopticism, was used
first of all in schools, barracks and hospitals. People learned how to
establish dossiers, systems of marking and classifying. Then there was
the permanent surveillance of a group of pupils or patients; and at a
certain moment in time these methods began to be generalized.

If you have already read Discipline and Punish you will have noticed the
likeness between the Panopticon (the ‘all-seeing’) and the Christian
God’s infinite knowledge. It is also similar to Freud’s concept of the
super-ego as the internal monitor of unconscious wishes. Another
parallel is between the Panopticon and the computer monitoring of
individuals in advanced capitalism. Foucault hints that the new
techniques of power were needed to grapple with the increase in
population: to undertake its administration and control because of
newly-arising problems of public health, hygiene, housing conditions,
longevity, fertility, sex. As we shall see in a moment, sex is politically
significant because it is located at the point of intersection of the
discipline of the body and the control of the population.

At times Discipline and Punish regresses to a totalizing logic in which

Eoucawlt and the social sciences 69

the Panopticon becomes the model for all forms of domination.
Moreover, though Foucault makes a powerful case against the modern
prison system, he offers nothing as a constructive alternative to it. One
point that puzzies me is that, according to Foucault, the Panopticonisa
machine in which everyone is caught and which no one knows. What,
then, is the origin of this strategy, how do these tactics arise? Foucault
does not give a clear answer; he merely states that all these tactics were
invented and organized from the starting points of local conditions and
particular needs, that they took shape in piecemeal fashion, prior to any
class strategy.

Technical rationality

What was the problem that really worried Foucault? Bourgeois thought
stresses the idea of the conscious subject who calculates means and
ends. The subject is rational, autonomous and capable of initiating
action. But the more autonomous one becomes the more important the
criterion of means and ends becomes. Now, the work of Foucault has
often been compared with that of Max Weber, one of whose central
themes was rationalization. Weber held that action could be rational
in its ends or its means. Bureaucracies stressed efficiency of means.
In impersonal, bureaucratc organizations reason was shaped into
scientific rationality. The objective of scientific rationality is to gain
mastery over the physical and the social environment. Weber, following
Nietzsche, argued that scientific rationality focused on means but not on
ends. Instrumental reason cannot tell us anything about how to live our
lives. In a sense Foucault reiterates the fears of (Nietzsche and) Weber:
science uncovers the mythology in the world; but science itself is a myth
which has to be superseded. Scientific knowledge has brought about a
disenchantment of the world. Means can be calculated with efficiency —
this is what is called technical rationality — but ends, values, become
increasingly problematic to determine. One effect of the rise of
technical or instrumental rationality is the process of reification which
has produced disenchantment.

This analysis is in some ways close to the one made by the ‘critical
theorists’ of the Frankfurt School. Theodor Adorno and Max
Horkheimer, much influenced by Weber, analysed the capitalist
economy as merely one form of the autonomous dynamic of a means—
end rationality. This makes possible not onlyan unprecedented increase
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72 Post-structuralism and postmodernism

sexual instinct Freud opened up a new realm for the domination of
science over sexuality. o

Foucault draws attention to the dissolution of the forms of group
identity characteristic of raditional societies, and their replacement by a
form of identity which depends increasingly upon the capacity of the
individual to reflect upon and articulate the domain of private
experience. It is an attack on what he calls ‘the repressive hypothesis’,
the assumption that the asceticism and work discipline of bourgeois
society demanded a repression of sexuality. The sexual-repression
hypothesis is associated with Wilkelm Reich and the Frankfurt School.
Reich’s story, to put it simply, is that with the onset of capitalism there
was an increasing repression and confinement of (natural} human
sexuality. The authoritarian bourgeois father, devoted obsessively to
accumulating capital, hoarded his energies for the market place and the
factory. Foucault's The History of Sexuality opens with an attack on this
Freudo-Marxist position. He claims that it was precisely during this
period that there was ‘a veritable explosion’ of discourses about sexuality
in, for example, medical, psychiatric and educational theories and the
practices that were both informed and presupposed by these discourses.

Foucault’s main objection to the repressive hypothesis is its reliance
upon a negative conception of power as prohibition or limitation:
Against this he maintains that since the eighteenth century power has
become increasingly positive or productive, involving the careful
construction of new capacities rather than the repression or removal of
pre-existing ones. The fundamental thesis of the book is that sexuality
is not a natural reality but the product of a system of discourses
and practices which form part of the intensifying surveillance and
control of the individual. Foucault suggests that liberation is a form of
servitude, since our apparently ‘natural’ sexuality is in fact a product of
power.

Foucault’s primary objective is to provide a critique of the way
modern societies control and discipline their populations by sanctioning
the knowledge claims and practices of the human sciences: medicine,
psychiatry, psychology, criminology and sociology. The human sciences
have established certain norms and these are reproduced and
legitimized through the practices of teachers, social workers, doctors,
judges, policemen and administrators. The human sciences have made
man a subject of study and a subject of the state. There has been an
unrelenting expansion of rationalized systems of administration and
social control, It is time to examine Foucault’s theory of power.

Foucault and the social sciences 7
Power and knowledge

In structuralism all relations were seen as linguistic, symbolic,
discursive. After a while such a linguistic model was seen to be limited
and some theorists became increasingly interested in power. Foucault's
writings are an example of this trend. His work in the 1960s focused on
language and the constitution of the subject in discourse. The individual
subject was an empty entity, an intersection of discourses. In his later
work Foucault shifted from linguistic determination to the view that
individuals are constituted by power relations, power being the ultimate
principle of social reality.

Foucault remarked that Nietzsche's contemporary presence is
increasingly important. It was Nietzsche who specified the power
relation as the general focus, whereas for Marx it was the produc-
tion relation. Nietzsche is the philosopher of power, a philosopher who
managed to think of power without having to confine himself within a
political theory in order to do so. Historians have studied those who held
power and there have been many anecdotal histories of kings and
generals; contrasted with this there has been the history of economic
processes. Again distinct from this we have histories of institutions. But
power in its strategies and its mechanisms has never been studied. What
has been studied even less is the relation between power and knowledge.
It is, of course, the interdependence of power and knowledge (pouvoir-
savoir) that constitutes the strategic fulcrum of Foucault’s later work.

Traditionally, power has often been thought of in negative terms and
been seen as an essentially judicial mechanism: as that which lays down
the law, which limits, obstructs, refuses, prohibits and censors. It
presupposes a sovereign whose role is to forbid: to have power is to say
no. And the challenging of power thus conceived can appear only as
transgression.

This is the view that Foucault accepted in his early work; but by
around 1971-2 he realized that the question of power needed to be
reformulated. He replaced a judicial, negative conception of power with
a technical and strategic one. This positive view can be seen in Discipline
and Punish and The History of Sexuality. Modern power operates through
the construction of ‘new’ capacities and modes of activity rather than
through the limitation of pre-existing ones.

Foucault argues that power is not a possession or a capacity. 7 Itis not
something subordinate to or in the service of the economy. He insists
that relations of power do not emanate from a sovereign or a state; nor
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80 Post-structuralism and postmodernism

specificity of mechanisms of power. He writes: “The project, tactics, and
goals to be adopted are a matter for those who do the fighting. What the
intellectual can do is to provide instruments of analysis, and at present
this is the historian’s essential role.?’

Foucault thinks that many people are obsessed with a determination
to make a science out of Marxism. He is particularly critical of those
Marxists who say, “Marxism, as the science of sciences, can provide the
theory of science and draw the boundary between science and
ideology.’™ Those who are trying to establish the scientificity of

Marxism he asks, ‘What types of knowledge do you want to disqualify .

in the very instant of your demand: “Is it a science?” 2% In his view the
method of genealogy involves a painstaking rediscovery of struggles, an
attack on the tyranny of what he calls ‘totalizing discourses’ and a
rediscovery of fragmented, subjugated, local and specific knowledge. It
is directed against great truths and grand theories. But he provides no
grounds for distinguishing between different struggles and does not
seem to be able to commit himself to a conception of the human
good,*®

Some criticisms of Foucault's work

Having outlined some of Foucault’s arguments against Mandsm, | now
want to make some criticisms of his work. The first criticism is this:
Foucault refuses to be committed to a general ontology of history,
society or the human subject, or to advance any general theory of power.
Many commentators, however, believe that this is precisely his strength;
his value lies in particular analyses (of the clinic, the asylum, the prison).
While there is much that is valuable and insightful in these studies, it
must be admitted that Foucault’s refusal to deal with epistemological
questions means that it is difficult to evaluate them. As he does not
present his own methodological protocols we do not know what
standards should be used to assess his work.>! What are the procedures
by which one archaeologist of knowledge can confirm or question the
analyses of another? If we are to engage seriously with Foucault’s
writings, considerable theoretical work on his epistemological and
ontological protocols will have to be dene.

In his writings Foucault often describes a coherent rational strategy,
but it is not possible to identify a person who conceived it. It seems to be
a strategy without a subject. In an interview Foucault was asked who or

Fowcault and the social sciences 8l

what it is that co-ordinates the activities of agents. His reply, in my
opinion, does not answer the question:

Take the example of philanthropy in the early nineteenth century: people
appear who make it their business to involve themselves in other people’s
tives, health, nutrition, housing; then, out of this confused set of functions
there emerge certain personages, institutions, forms of knowledge: public
hygiene, inspectors, social workers, psychologists. And we are now seeing a
whole proliferation of different categories of social work."?

Consider another example: the strategy for the moralization of the
working class. Foucault insists that one cannot say that the bourgeois
class (on the level of its ideology or its economic project) invented and
forcibly imposed this strategy on the working class.”® The objective
existed and the strategy was developed with ever-growing coherence but
without it being necessary to attribute to it 2 subject.

The Panopticon is Foucault’s apt metaphor for the anonymous
centralization of power. But what is the principle, force or entity
which power crushes or subdues’ In other words, what does this
modern power operate against’ How would a situation change if an
operation of power was cancelled? Foucault is vague in his replies to
these questions. He has difficulty in defining what this power operates
against. [t seems that power is almost 2 metaphysical principle. Power
is everywhere: it filters up from below, it is produced at every moment.
Now, though he remarks that wherever there is power there is
resistance, he offers no grounds for encouraging resistance or struggle.
This is partly because he believes that there is no constant human
subject in history. History does not reveal the gradual triumph of
human rationality, nor does it fulfil an ultimate goal. History is
uncontrolled and directionless.

In an interview Foucault was asked: ‘Given that there are refations
of forces and struggles, the question inevitably arises of who is doing
the struggling and against whom?' He replied: “This is preoccupying
me. I'm not sure what the answer is." The interviewer persisted: ‘So
who ultimately are the subjects who oppose each other? Foucault
answered:

This is just a hypathesis, but | would say it's all against all. There aren't
immediately given subjects of the struggle, one the proletariat, the other the
bourgeoisic. Whao fights against whom? We all fight each other. And there is
always within each of us somethiny that fights something else.™
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84 Post-structuralism and postmodermism

evasive. Theoretically he had put himself in a situation where he could
not use terms like equality, freedom, justice, These concepts are merely
tokens in a game, in an interplay of forces. This is a viewpoint very much
like that of Nietzsche (who wrote ‘when the oppressed want justice it is
just a pretext for the fact that they want power for themselves'). History,
according to this view, is an endless play of domination.

I said earlier that Foucault does not conceptualize power in terms of
the state or the intentionality of an agent, as a property or a pessession,
or as purely repressive. His analyses of power employ a conception of
power as positive, productive and relational. It has been said that
Foucault is trapped within a logical ‘impasse’. Given his conception of
power, there can be no escape, no locus of opposition or resistance,
because power itself has no specific basis or ground?®

According to Foucault the existence of power relations presupposes
forms of resistance. Just as power is present everywhere in the social
network, so is resistance; there are a multiplicity of resistances which are
constantly shifting and regrouping. Foucault does not say more than
this. The concept of resistance remains undeveloped.

Additionally, an analysis of the state is absent from his work.
Foucauldians like Donzelot have deliberately decentred the question of
the state. They do not believe that the state is the locus or prime operator
of power. To put it in another way, they have suspended assumptions
concerning the unity, functionality and importance of the state.

Moreover, Foucault believes that it is no longer feasible to
conceptualize relations of power simply in terms of the state, class
struggle, relations of production and capitalist exploitation. Andsoitis
not surprising that Foucault underestimates the significance of social class
and class struggle and neglects the role of law and physical repression. Heis so
concerned with the anonymity of modern forms of administration that
he neglects class domination.

Foucault’s philosophy is embedded in the historical analyses that
have been described. It is rooted in story-telling. Foucault neither
claims nor seeks scientific status for his analyses. | refer to the fact that
he said that his histories — which seek to forge connections, establish
relationships and transgress the established - were fictions:

I am well aware that | have never written anything but fictians. [ do not mean
to say, however, that ruth is therefore absent. It seems to me that the
possibility exists for fiction to function in truth, for a fictional discourse to
induce effects of truth ... ¥

Foucawdt and the social sciences 85

There are different systems or ‘regimes’ of truth; truth is conventional.
Foucault wants to avoid questions of epistemology and so in his work
truth plays no part in the transformation of knowledges. Instead he
celebrates, like Nietzsche, the perspectivity of knowledge.

Foucault is acutely aware that there are different sorts of knowledge;
there is disqualified knowledge, knowledge not only from above but
from below. His claim that truth is always relative is not easy to accept. It
is because of this position that he cannot say that one historical period or
society or theory is better than another. This, of course, raises the
question: from what position is Foucault able to write his own
descriptions? What is the status of his own theary?

A feminist criticism

Some perceptive criticisms of Foucault's work have been made by Rosi
Braidoti from a feminist perspective.*® She contrasts the work of
Foucault with that of Irigaray. She writes that Foucault elaborates a
critique that remains within the confines of sexual sameness, whereas
Irigaray is arguing for sexual difference, otherness, as a strategy for the
assertion of feminine subjectivity.

Braidotti begins by reminding us that over a century ago Nietzsche
stated that all decadent, diseased and corrupted cultures acquired a
taste for ‘the feminine’. She says that the feminine is often used as the
sign, the metaphor or the symptom of illness, discontent or crisis, and
that this habit must be gquestioned. There is a kind of (male)
philosophical thought at the present time that has a fascination for ‘the
feminine’ but it neglects the dynamic impact of the women’s movement.
There seems to be a collision between patriarchal assumptions about
the feminine and the existential reality of women’s lives and thought.
Let us now consider Foucault’s blindness to sexual difference.
Foucault’s central theme is the critical, historical analysis of the modes
of constitution of the subject: the ways in which, in our culture, human
beings are made into subjects.*’ He outlines three main modes of
objectification, which transform human beings into subjects. These
correspond to different stages of his work.

In the first phase (The Order of Things, The Archacology of Knowledge)
Foucault analyses the type of discourse which claims the status of
science, especially in the field of the human sciences. His work leads
him to the critique of the role that the ‘knowing subject’ plays in the
history of Western philosophy.
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88 Post-structuralism and postmodernism

A useful discussion of the main themes in Discipline and Punish and The
History of Sexuality.

D. Hoy {ed.}, Foucault: A Critical Reader, Oxford: Basil Blackwell, 1986.
An important collection of thirteen essays which are critical discussions
of Foucault's archaeology, epistemology, ethics, politics, his views on
power and the Enlightenment by writers such as [an Hacking, Richard
Rorty, Jiirgen Habermas, E dward Said, Barry Smart, Martin Jay, Mark
Paster and others, For more advanced work.

L. Martin, H. Gutman and P. Hulton (eds), Technologies of the Self: A
Seminar with Michel Foucault, London: Tavistock, 1988.

This interesting and readable book contains an interview with Foucault,
two lectures by him on the differing ways in which self is formulated and
becomes an object of knowledge, and five essays on this topic by other
contributors.

J. G. Merquior, Foucault, London: Fontana Press, 1985.

There is a discussion of all the main texts in this lively critical
assessment. [t contains many cogent criticisms of Foucault's work,
especially in the last chapter, ‘Portrait of the Neo-Anarchist’.

M. Poster, Foucault, Marxism, and History: Mode of Production versus Mode
of Information, Cambridge: Polity Press, 1984.

An interesting and accessible book. After a critique of Marxism and the
dialectic, the author introduces Nietzsche’s view of history (genealogy).
There is then a clear discussion of two works — Discipline and Punish and
The History of Sexuality — which exemplify a Nietzschean approach to
history.

A. Sheridan, Michel Foucault: The Will to Truth, London: “Tavistock,
1980.

Still one of the best —and most readable — introductions to the whole of
Foucault's work.

B. Smart, Foucault, Marxism and Critigue, London: Routledge & Kegan
Paul, 1983.

The first half of this book emphasizes the limits and limitations of
Mandsm. Smart sees the necessity of deploying other modes of analysis.
The second half is a commentary on the work of Foucault, his views on
power, the state, discipline. I found the comparison of the work of Max
Weber with that of Foucault useful.

Foucault and the social sciences a9

The following books discuss Foucault from a feminist point of view:

J. Butler, Gender Trouble: Feminism and the Subversion of [dentity,
London: Routledge, 1990.

N. H,u_.mmm_.. Unruly Practices: Power, Discourse and Gender Contemparary
Soctal Theory, Cambridge: Polity Press, 1989.

L. McNay, Foucault and Feminism: Power, Gender and the Self;
Cambridge: Polity Press, 1992.




